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PREFACE.

—_——

THE present tract has been written in answer to the
following inquiry :— .

¢ What may we learn—apart from the books of the
New Testament—ifrom the old Christian and the Greeco-
Boman Uterature of the second century, in respect to
the origin and the earliest development of Christianity 2’

It seemed to the writer convenient, and even
necessary for the sake of clearness, to understand the
question as referring to the origin and early history
of the people called Christiant, and of their beliefs and
practices. The term Christianity seems of too vague
and vast an import to be fitted for introduction into
a historical investigation of this kind; moreover, it
is something of an anachronism to use so abstract
a denomination in connection with the new-forming
religious life of the second century.

Now, on examining the literary evidence of the
first two centuries on this question, one searches first
for certain historic data of time, place, and persons;
and speedily discovers how few these data are, and
‘how slight the information they can be said, in any
sense, to yield on the subject of our inquiry. If one
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of the new faith must be sought primarily in Justin
Martyr’s accepted works. We know no other dated
Christian literature so early as those works, to which
we invite our readers’ careful attention. They are
accessible in a tolerable translation to those who read
only in English. Any person of ordinary clear-headed-
ness has the materials of judgment before him ; and it
he takes the usual view of what Evidence is, and ot
what is not Evidence, he will, as we believe, come to
the conclusion that Justin of Flavia Neapolis had no
exact knowledge, whether of the ¢ Apostles’ in general,
or of him whom he calls the ¢ Apostle of God.” He
had an Idea before his mind, but not actual Persons,
of whose life and teaching any accurate particulars had
been recorded.

If we extend the examination to Irenzus and Ter-
tallian, we find that they were unable to supply the
lacune in Justin’s knowledge. The Twelve Apostles
remain for thém a legendary group, whose existence
belongs to the shadows of the Old Testament, and has
no basis in historic data of our era. And with regard
to Paul, Tertullian is our witness that, apart from the
New Testament books, nothing authentic was known
about him. It is that Father himself who raises
doubts about the ¢Apostle of the Heretics’ which
cannot easily be dispelled. The bare result of the
whole examination is, that from some time unknown,
the statement that Jesus Christ had been crucified
under Pontius Pilate, was repeated as a formula in
connection with the rites of Exorcism and Baptism,
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is, under the influence of men who were ignorant of
the history of the Ecclesia or Ecclesise, which they
administered with so much skill ; men who were con-
tent to fill the void in their knowledge with poetical
fancies, and who probably encouraged the circulation
of historical fictions, which tended to support their
¢ apostolical ’ pretensions with their flocks. Those to
whom the great principles of Protestantism are dear,
can no longer, when once their eyes are opened, consent
to abet these delusions. The so-called Heeretics, that
is, the Dissenters from the ¢great church,’ were in
reality before the Catholics, both in point of time and
of originality. It is in the Gnosis and among the
Gnostics that we must seek above all for the distinctive

notes of Christianity as a Religion distinct from J ndaism
ancwwﬂmm. And i
this be so, then our ecclesiastical histories and our
apologies—if, indeed, they be necessary—should be re-
written from this standpoint. And it will be a great
gain if such a reconsideration of the subject shall lead to
the disappearance of old hates and prejudices from the
field of letters, and if those whose dearest memories
are bound up with the Christian name shall be able
gratefully to recognise their debt in just proportions
alike to Jew, Greek, and Roman, for the rich experi-

ences which they have contributed to the common
religion of civilisation. Certain it seems, that the

great complex we call ¢ Christianity ’ can be traced to.

no mere local origin, to no village idylls, but only to
that great world of religious passion and imagination

IS

—
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enlargement of our views from the judgment of others.
But, whatever mistakes we may have, nay, must have
fallen into, in matters of detail, there can, in our
humble opinion, be no mistake so wholesale and so
stupendous as that of seeking to extract an accurate
history of their past from the Christian writers of the
second century. The first thing to be ascertained in
matters of evidence is the character of the witnesses;
and witnesses more passionate and more fanciful, less
informed, or less scrupulous as to matters of fact, can
be hardly found. Those who beg a good character for
{ReTF witnessos at the outset beg the whole question
at issue; and unfortunately, this is the common pro-
ceeding of writers who do not enjoy or do not exercise
the freedom of their thoughts in these matters.

Not but that we keenly sympathise with those who
cannot willingly part with the illusions of ages. But
to surrender illusions on any vital subject means a
momentary pain exchanged for a permanent good.
What is life but an ‘education by illusion?’ What
is the pursuit of Truth but the pursuit of light,
through all eclipses never quenched ?  Veritas, laborans
nimis sepe, extinguitur nunquam. When once the New
Testament books shall be assigned the place in litera-
ture and in ecclesiastical history which belongs to them,
their varied contents will assume a new significance,
and receive a critical appreciation denied to them, so
long as the artificial assumptions as to their date and
character continue.

It seems hardly an honest question to ask whether
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Be this as it may, we share strongly the feelings

of some Churchmen of our time,—that the habit of

cultivating critical acumen to the highest degree, in
reference to classical letters and history, in our schools

and universities, and of blunting its edge when brought
to bear on Christian letters and history, is the source
of great moral evil in th& éducated world. Ecclesi-
astical institutions are on their trial in our time; and
to us it seems that they cannot retain their hold on
the conscience and affections of the people by the
promotion of chastity, temperance, thrift, and every
possible virtue—except candour and truthfulness in
the treatment of the documents and history of the
Christian religion,

The history of the Church and of its dogmas
properly begins with the period of the nines,
138= .0. Here we find ourselves still in the
midst of a legendary atmosphere. The foundations
of the ‘Ecclesia, in the new sense, are being laid
upon the Rock-man, and the college of Hierosolymite
apostles. The counter-legend of Panlusis being elabo-
rated from opposite polemical standpoints. Amidst
the haze stands out with clearness the historical
figure of Marcion alone. The name of Irensus is
of significance only as the reputed author of a work
against the Heeretics, which is a monument of their
influence as the first Theologians of the Innovation.
Clement of Alexandria already adopts the broad prin-
ciples of the Gnosis.

The study of the Haretics and of the sources of
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their Doctrines leads to far-reaching perspectives, and
brings to light the wide basis of ancient spiritual
Belief on which the new Creed and Rites were built.
In short, the Innovation resumed and purified the reli-
gious life of the great peoples of antiquity. Egyptians,
Persians, the mixed populations of the Levant, the
Greeks, and the Romans all contributed to it. - Not
" without reason does the writer of the ¢Acts of the
Apostles’ give so extensive a map of the area affected
by this great revolution. g

Its history, we repeat, is no provincial tale. There
is a true sense, as Augustine remarked in his Refrac-
tationes, in which the Religion existed from the
beginning. According to our modern way of speaking,
. it is the great expression of the ideal life in mankind,)(
not to be confounded with particular and positive’
facts, but lending an undying charm to the poor and
sorry chronicle of those facts.

¢ La mére, cest la Tradition méme,’ said the brilliant
author of La Bible de U Humanité. And in the poetical
sense it is true that the modern quest of the ¢ancient
Mother ’ means the renewed study, not so much of the
antiquities of this or that people, as of the common
beart of Humanity which throbs in all.
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. Part E
THE EXTERNAL HISTORY.

CHAPTER 1.

PAGAN SOURCES—THE REIGN OF TRAJAN—PLINY AND
TACITUS ON THE CHRISTIANI AND CHRISTUS—
SUETONIUS—THE ¢ AUTHOR OF THE CHRISTIAN
NAME.

DuriNG the reign of Trajan (98—117), Tacitus was
writing his Annals, Suetonius was composing his
Memoirs of the Emperors, Juvenal his Satires. Pliny
the younger was ‘ legatus pro preetore’ of the province
of Pontus and Bithynia under the same emperor.

Plutarch (ob. c. 125), whose writings contain so rich
a mine of moral and religious lore, flourished during
this and the following reign.!

Pliny is supposed to have written his famous letter
to Trajan in the autumn or winter of A.D. 1122 He
was then propretor of Pontus and Bithynia. In the

L_,—“*Miﬂler and Donaldson, Hist. of Lit. of Ancient Greece, 3. 179.

\

? Mommsen, Hermes iii. §3, for 1869. See Ep. 10, 28. Bruno
Bauer, Christus und die Cdsaren, 2 aufl., 1879, p. 268 f.
A
























THE .EXTERNAL HISTORY. 9

tinie the Clubs (keteriai, sodalitia, thiasoi, synods,
klinai) were suppressed both at Rome and at Alex-
andria! And in that fact we may find a suggestive
hint of the manner in which the order of the empire
was being undermined by forces which worked all the
more dangerously in repression and in secret.

To resume the results of our inquiry up to this
point: our two leading witnesses, such as they are,
Tacitus and Suetonius, carry back their reminiscences
of the Christiani to no earlier date than about 64,
on the occasion of the fire at Rome, Their sufferings,
as a sound historic criticism of the passages in question
shows, were the result, not of a religious persecution,
but of a police prosecution. At the time of their
writing our witnesses certainly knew that C}m:stiani/
were in some sense distinct from Judei; but it by no
means follows that at Rome fifty years before, that dis-
tinction was recognised outside the circle of Orientals.
Tacitus in advanced life was probably aware that the
superstitio was of Judean origin, and was also aware
that the fire in the time of his boyhood began in the
quarter of the Orientals at Rome? It is therefore
highly probable that he connected these two facts in
his mind, and transferred the Christian appellation by
an anachronism to the year 64. And this conclusion
becomes almost a moral certainty when we examine our
other witnesses from the reigns of Trajan and of Hadrian.
Plutarch, who was learned in Greek and Roman religion,
touches on Jewish abstinence in food, and on the ‘mys-
teries of the Hebrews,’® but is silent as to Christians.

'
I
1
Vi

1 Tac. 4. 14, 17; Dion C. 60. 8. On Judaism at Rome in general,
cf. Baur, Die Christl. Kirche, 60 ; Hausrath, Nil. Ztgesch. 1. 84.

3 H. Schiller, Nero, 435 ff.

3 Sympos. 4. 4. 4; cf. 5. 1; 6. 12; Tacit. H. 5. 5, 23 ; Levit. 23. 40.
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€

back upon ourselves and criticising our own arguments.
The kindly reader will not accuse us of ‘recklessness’
in our treatment of the much-disputed passages in
Pliny and Tacitus. We have endeavoured, on the
assumption of their genuineness, to ascertain their
purport ; but must now remark that these texts cannot
be made to yield anything certain or even probable,
in point of historical information. And so far we
will anticipate, and say, as the result of our whole
inquiry, that the notion of a ‘name’ and the ‘con-
fession’ apart from any other guilt as punishable
by the Roman government, seems an absurdity on
the face of it. Further, that the original names
current with the Greek and Roman vulgar were
Chréstianoi, Chréstus, connected with the use of the
words 70 xpnoTdV, XpnoTos, XpnoToTys; and that the
assumption of the form Christianoi, with the clumsy and
self-betraying attempts to explain it as connected with
the wnction of Christians, or with the Jewish Messiah,
were part of that great usurpation of Old Testament
antiquity which began, on the part of the ‘great
church,’ in the latter half of the second century.!

1 The embarrassed attempts of the Fathers to explain the name
Chrestiani, or Christiani, are remarkable. Cf. Jerome on xpnorérys in
Gal. v. 22. ‘Those who have believed on Christ are xpnorol.’ The
question arises whether Chrestos, as name of the Auctor, the ¢ Good’ or
‘Blessed One’ (like Maxdpios), was not earlier than Christos,—an
epithet of the ‘good God’ believed by the Gnostics,—Chrestos: a
Religious Epithet. By J. B. Mitchell, M.D., 1880.
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CHAPTER 1I.

REFERENCES TO THE JEWS IN THE ROMAN LITERATURE
OF THE SECOND CENTURY.

BUT now, that we may have a distincter view of the
limits of Roman knowledge of the sources of our reli-
gion at the era beginning with Trajan, let us cast a
rapid glance at those pictures of Jewish life in Rome
which we find in the Safires of Juvenal, and else-
where.

From 63 B.C., when Judea was subdued by Pompey,
and many Jews were carried to Rome as slaves, we
may date a quiet but considerable influence exerted by
them in the affairs of the city.! Their numbers, their
concord amongst themselves, and their influence in
public meetings, are dwelt upon by Cicero in his oration
for Flaccus, delivered in B.c. §9.3 On the other hand
there must have been counter influences at work upon
them in their exile from Jerusalem, which tended to
relax the strictness of their religious practice and of
their principles.® After 35 B.C., when Sosius had taken

1 From this period dates the Messianic Psalter of Solomon. Eder-
sheim, Life of Jesus, 1. 31. 1. 74 ; Christos Kyrios, Ps. 17. 36. Cf.
Lament. Jer. 4. 20, LXX,

3 Cf. Tacit. Ann. 2. 85; Philo. Leg. ad Cai., 2. 568. On the Pons
Judeorum, Graetz, 3. 142, ed. 2, cites Basnage, Hist. des Juifs. 4. 1047 ;
Frankel, Monatschr., Jahrg. 3. 437.

3 Vide the tractat. Pesachim, 53a, 66a, 70b., cited by Graetz, w. s.
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from Tacitus to Lucian, over an interval of half a
century, the slight reference of the latter to the ¢ poor
wretches’ in Syria and Asia, the victims of impostors
who trade on their illusions, who still believe in the
impaled one of Palestine, is one of the most valuable
indirect criticisms upon any accounts we have from
before this time.!

1 We have allowed what we have written on the passage in the
Annals of Tacitus to stand. But the evidence against its genuineness
seems overwhelming. 1. Clement of Alexandria has not the passage
among his collections from pagan writers. 2. Nor has Tertullian, who
cites with an instructive comment the passage from the Histories, and
who roundly calls Tacitus a prating liar, Apolog. 16. 3. Sulpicius
Severus, Hist. Sacr. 2. 29 (¢ 422, A.D.)—nomen et omen/—has a
description of the tortures of the Christians almost word for word
identical with that in Tacitus. This was probably the source of the
interpolation. 4. Fusebius has not the passage in his miscellaneous
collection of ‘evidences.’ §. Our knowledge of the MS. depends on
Joh. de Spire, 1468, who dates that which he published at Venice
from the eighth century only.

The manner also in which the reference to the Christians and their
tortures under Nero is inserted amidst irrelevant matter in Suetonius,
Nero, c. 16, betrays interpolation. Cf. c. 12, as evidence against the
charge of wanton cruelty on the part of the emperor.
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doubts as to the very existence of any individual
Founder at all. The real founders, it may be inferred,
were certain roving teachers called ¢ Apostles,’ remini-
scences of whose instructions had been preserved in
certain note-books accessible to Justin! These he
treats as of no divine authority. The Jewish pro-
phetic Scriptures furnish the actual materials out of
which he constructs the poem of the incarnation.
Already then we are in a position to affirm, that
the origin of the Christian symbol, and its explanatory
tradition, was not in verifiable Fact, but in Cravings,
Imaginations, and Aspirations of the soul. The nature
of these it must now be our business to endeavour to
trace out. It is in the history of these alone that we
recover from our disenchantment and discouragement,
and that the real grandeur of the subject is disclosed.

1 The distinction of an apostolic and a post-apostolic age therefore
falls away. There is no age which is not ‘post-apostolic.” Let the
reader carefully consider our other earliest witnesses to ‘apostolic’
tradition, before a ‘ Canon’ was talked of : Irenmus 1. 8. 1, 2. 30. 9,
3.9. 1, 17. 4 Tort. prascr. 6, &o. Clem. 4. Strom. 1. 1, 9, 7. 16;
Ped. 3. 12, Cf. Euseb. 6. 12, If these ¢ witnesses’ be closely scruti-
nised, there will appear little reason for admitting the existence of a
Canon in the modern sense before the fourth century. The recent
Introductions of Haltzmann (1885) and of Weiss (1886) build upon the
old illusions ; less so, Harnack, Dogm. Gesch. 1886.
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conclusion is probable that in the Gnostic movemen
we see the real beginning of the conquests of th
Christiani, in other words, the victory of Helleni
religion and speculation over the narrower and less
flexible spirit of Judaism.!

1 See Hilgenfeld, Ketzergesch., and R. A. Lipsius, Die Apokr. Apostel
Gesch., 1883.



















































68 ANTIQUA MATER.

things can be no pleasing task to any who have been
wont to associate the Christian name with the holiest
and sweetest ideals of life. But our object is to guard
against a confusing anachronism in the history of
names and ideas, and to show that the pure godliness
and the chaste manners of the time were connected with
other names, and propagated by teachers of another
stamp than that of Justin.
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gnosis and pistis and athanasia,' ‘made known’ (like
the Vine) by Him, point to either Jewish or Christian
sources, in the sense in which those terms are commonly
understood. Whether these references be grafted on
the original prayers or not, they at least prove that no
such Christology as that of Justin was here dreamed of.

We are here on the traces of a class of Sectarians
or Heretics equally to be distinguished from the
orthodox Jews, as from the orthodox Christians repre-
sented by Justin. Whether they were Ebionites or
Gnostics is a question of secondary importance com-
pared with the question of the attitude in which they
stood towards the ancestral traditions of the Fathers,
Circumcision, the Sabbath, the fast-days, the Temple
and the sacrificial rites. These they have renounced;
and they dream of an universal Jewish Church, into
which the strangers shall have been gathered, as the
new branch is grafted into the noble stock of the
ancient Vine. Philo may well be called the first
Father of sach a Church.?

1 These seem Gnostic thoughts.
3 See 2. 433 M. on Deut. 28, 43.
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Founder, Father, Teacher, Apostle, or Prophet of a
hundred years ago who had first sounded this note of
revolution and of reformation; absolute silence as to
one who had on the contrary declared that He came
not to destroy but to fulfil, and that not one jot nor
one tittle of the Law should pass away till all were
fulfilled. The author of ‘Barnabas’ rests upon an
ideal victim—Jesus; Jesus the Master he ignores.!
A pause of reflection is again demanded.

1 If these passages are part of the original text, which is doubtful.
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warfare of the Greek against the Jew, which called
forth the treatise of Josephus against Apion. We
observe the like spirit in Justin. Under the new
name Christiant, it was mainly Greeks who sheltered
themselves and carried on their polemic against ancient
Judaism. But the true sources of the new Ideas and
the religious revolution are largely to be found in that
prophetic evangelical literature which furnishes the
indispensable materials for Justin's constructions, and
in the pure moral teaching, combined with enthusiastic
hopes of the ¢prophets and apostles’ among the
saints and elect of the Diaspora.








































































130 ANTIQUA MATER.

principles so far coincided with those of the Hagioi,
that they had renounced the Temple and its sacrifices,
probably from the time of the Syrian war. There is
no reason to suppose that their spirit died out with
the extinction of the sect. On too partial grounds,
doubtless, some scholars have sought to find the
origin of Jewish ¢Christianity’ in the sect of the
Essenes.! Yet the conjecture was perhaps a cast in
the right direction. If the most remarkable external
peculiarities of Essenism were not destined to survive,
its innovating and reformatory spirit, and its simple
and lofty morality, are traceable everywhere, mixed
with elements of another kind, in the old Christian
literature.

We may draw another general inference from the
state of thought and feeling exhibited in that literature,
namely, that communities which held so lightly by old.
positive religious institutions, must all the more tena-
ciously have insisted upon a pure standard of morality
emongst its members.

1 See Lucius on this subject.




























































150 ANTIQUA MATER.

‘What is of most importance to note is that prayer,
fasts, almsgiving, the remission of debts, are all organi-
cally related in one system of thought. These are the
new and spiritual Sacrifices, and on the offering of
these the remission of sins and the Divine favour
depends.
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He is Supplicator and Paraclete on behalf of men,
Mediator between them and God.!

In a relative, not in the highest and strictest sense,

the Logos may be called God, Z.c., a God (the article
being omitted), or the second God.2 The reader will
note how nearly this approaches to the language of
Justin Martyr.
- Similar is the conception of the Messias and of the
Sheckinah in the Talmud, and of the phnTp DIN or
primitive man, the first and only begotten of God.
The name of the Messias is among the seven things
created before the world. King Messias, like Jacob, is
made first-born of God®

1 Quis. Rer, Div. Her. 501 M, ; De Vit. Mos. 3. 155 M.
% De Somn. 655 M. ; Euseb. P, E. 7. 13. '
3 Wuensche, Beitrdge, 499 f.


































































































































































242 ANTIQUA MATER.

between these extremes, and the conditions of the
second century repeat themselves anew, the quarrel
and the reconciliation of the apostolic Pair will
always be felt to be in the symbolical sense, historical
and moral.






244 ANTIQUA MATER.

during which Pausanias wrote his most valuable Perie-
gesis of Hellas. It is a book worthy of deep study.
It yields the best insight into the contemporary and the
ancient religious beliefs and rites of Hellas; it is written
by a man whose simple piety and patient habits of
inquiry command respect. Pausanias knew Asia Minor
as well as Hellas, and the silence of so curious a
traveller upon the subject of our investigation is to / ’
us a convincing proof that the new religion had made
no noise either in Corinth, or Athens, or in Asia
.during his time.

We come to Lucian. He was a native of Comma-
gene in Syria; he practised as an advocate at Antioch,
where ¢ the disciples were first called Chrisiiani;’ he
travelled in Greece, Italy, and Gaul. About 160-165,
apparently, he was at Olympia in Elis, the scene of the
self-immolation of his ¢ Peregrinus Proteus” What
does this tract teach us as to the Christiani? They
are described ironically as possessed of ‘ the marvellous
Wisdom’ (m9v OavpacTiv cogiav) which Peregrinus
learned ‘in the regions of Palestine’ by associating
with their ‘priests and men of letters’ Soon he
addressed them as ‘ children,” being their sole ¢ prophet
and thiasarch and synagogeus and everything.” Now
he interpreted and made plain, now he wrote many
books himself. The Christiani esteemed him as a god,
held him to be a lawgiver, and entitled him Prostates.*

As for the Christians, they still worship “that Great
One,’ the man who was impaled in Palestine, because
he introduced this new rite (Teherrv) into existence.
Cf. M. Ar.nold., Essays irf Crit. It remains to consider \vhethfer tiley vol.
are not historically so—i.e., whether they were not used by writers of ’

the New Testament. Books. B. Bauer, Christus, 319 ff.
1 Cyril gives the title to Peter and Paul. Cat. 6,
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ceived the folly of the prisoner, and would not suffer
him to acquire the glory of a voluntary death; who did
not think him even worth punishing.

Then the knave dons the sordid mantle and takes
the staff in full tragic style, and appears in the public
assembly of the Parians; tells them he has given up to
the public the goods of his ‘blessed father.” Thereupon
the mob of poor fellows whose pockets had been emptied
in distributions, bawlingly salute him as ‘ a pbilosopher,
a philopatris, a zealot of Diogenes and Krates!’ Pur-
sued by his enemies, who accuse him of the murder
of his father, he escapes stoning, and wanders again,
ungrudgingly furnished with supplies by the Christians,
until he is deprived of their maintenance because of
some sin against them: ‘he was seen, I fancy, eating
something forbidden (T@v amoppirwv avrois) them.

Then we find him in Egypt practising ‘the marvel-
lous askésis’ of an obscene character. Beaten and
fleeing, he sails to Italy, and, so soon as he disembarks,
begins a rude tirade against everybody, especially the
emperor, knowing him to be a most mild and gentle
spirit. The emperor cared little for his blasphemies;
and did not think well to punish a man under the
semblance of a philosopher, for words, especially one
who had made a trade of abuse. His consideration,
however, grew in private life; and when he was driven
out, his ‘boldness of speech and extreme freedom ’ was
on everybody’s tongue; and he was associated with
Musonius and Dion and Epictetus, and others of the
like condition.

Finally, after making disturbances in Elis, he immo-
lates himself in the flames, calling upon the deemons of
his maternal and paternal line to receive him with
good will.
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and Cynical street-preacher of morality, the aperaXdyor,
their long beards at which mischievous boys were
wont to pluck, the staff with which they chastised
these impertinences, had been popular figures since the
days of Horace! They were doing the work among
the vulgar that Cornutus, Persius, Seneca and Epic, X
tetus were doing among the gens du monde ; they were
arousing and stimulating the general conscience, they
were labouring for the regeneration of the world.?
When we look at the line of the teachers and fathers
and exemplars of this communion, and recall the
energy and the simplicity of their unworldly life and
precepts, when we contrast all this with the aims and
spirit of such as Justin of Neapolis, of Irenzus and
Tertullian, their imperious ecclesiasticism, their anxiety
about everything except the one thing needful, their
ferocious polemic against freedom, we cannot doubt
that the boastful Christiant reaped where they had not
sown, and gathered where they had not strawed, tha
they were the inheritors of the fruits of a great refor:
mation of which Cynics and Stoics were the pioneers.
But to return to Lucian and his romance of ¢ Proteus.’
The question arises whether the author has drawn any
of the traits of his portrait from any actual Christian
apostle of the time. The suggestion of Zahn (followed
by Bishop Lightfoot), that Lucian borrowed from the
Ignatian literature, we must decisively reject. If the
reader examines the °testimonia veterum’ concerning

1 Sat.1, 3.133; cf. 1. 120; 2. 3. 35. Pers. 1. 133.

2 Cf. Aubertin, Senéque et St. Paul; Martha, Les Moralistes dans
UEmpire Romain ; Boissier, La Relig. Romaine ; Havet, Le Christian-
tsme, 4. 413,

3 Cf. further Seneca, De Vit. Beat. 18. Ep. 29. 1; Gellius 9. 2 ; Dion.
Dise. 72, p. 628 ; Suet. Vesp. 13 ; Lucian, Cynic and Demonaz, 3, Dial.
Mort. 10. 9., 11, 3. Epictet, Ench, 66. 13, Diog. L. 6. 69, 71. -
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Polycarp and Ignatius, he will find little reason for
believing that the drivelling letters connected with their
names, as they lie before us, were known either to
Irenzus, Tertullian, or Origen ; rather, some slight data
for the concoction of them are found in these fathers.
And if, further, he examines the new vocabulary of
these letters, the maudlin sentiment and mysticism, the
ludicrously emphatic ecclesiastical spirit, he will be led
to the conclusion that the fabrication of these letters
belongs to a much later age. There is some ground for
believing that Lucian’s tract was used in their compo-
sition. The admirable painter of manners says that the
report was that Proteus sent epistles to nearly all the
- cities of repute (évddfors)—certain covenants, and
exhortations, and laws; and certain elders after this
he appointed by vote (éxetporovnae) of the members of
the society (. ératpwv), and called them necrangels and
nerterodromoi® (messengers and couriers of the dead).
Compare with these statements the following in ¢ Igna-
tius:’ ‘I write to all the Churches;’® ¢I could not
write to all the Churches’* ¢ Appoint some one who
shall be able to be called a God’s courier (8eodpouos) ; °
dignify him that he may go into Syria and glorify your
unslothful love unto the glory of God’ (1)

Lucian speaks of Proteus ¢ bound in Syria;’ Ignatian
letters, confused, talk of their hero as ‘bound from
Syria.’ &

Zahn says that the description of the lavish liberality
of the Christians in Lucian depends not on this or that
passage of the Ignatian epistles, but on the whole of

1Cf. Acts 14. 23. 3 Peregr. 41.

3 Rom, 4. 1. 4 Ad. Pol. 8. 1.
51b. 7. 2. Cf Sm. 11. 2; Phid. 10; Zahn, Ign. 527.
8 Eph, 1. 2, 21. 2. Cf. Rom. 2.2, 5. 1; Sm. II. I.
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vigorous personality as having left his mark upon the
Christian commnnities from_a-eentary before his time.

Lucian, on the other hand, is our best witness for
the all-prevailing delight in the world of wonder
which has anew in our time been laid bare in collec-
tions of folk-tales from Greece and the East. He him-
self with his cool head stands critically aloof, musing
and moralising over the human appetite for lies, and
the vainglorious love of notoriety.

‘I would be glad to ask you what you say of those
who free those possessed with dzmons from their fears,
and who so clearly drive away ghosts by excantations.
All know the Syrian from Palestine, the sophist in
these matters, and how many lunatics rolling their
eyes, their mouths filled with foam, he raises up and
sends away whole, after ridding them of their affliction
for a great reward’! Whenever he stands by the
prostrate sufferers, and inquires whence they came
into the body, the sick man himself is silent, but the
demon answers,—hellenising or barbarising,—whence
he is, how and whence he came into the man; and
the other adjures him, and if this does not prevail, he
threatens, and so drives out the demon. ¢ Why, I have
seen him going out, black and smoky of skin.” “Such
a sight,’ replies the sceptic, ‘is no great thing, Ion, for
the very Ideas appear to you, which your father Plato
shows,—a somewhat dim spectacle for us of duller
vision !’

The best elucidation of the allusions of the passage
is the emphatic statement of Justin of Neapolis, to the
effect that the deemons yield to the nams of Jesus use
in exorcism. He appears to cite a formula when he
says, ‘ By the name of this very Son of God and first

1 Philops. 16.
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Prophet, who would convert all nations to their reli-
gion. Some hold that the idea of the Messiah as son
of Joseph was of Samaritan origin.!

It is admitted (by Dr. Edersheim) that Samaria was
in many respects a soil better prepared for the divine
seed than Judea.? For ourselves, whether the obscurity
of the subject can be further cleared up or not, we
must hold to the fact that Justin of the foolish
Sichem’? or Nablous testifies to the existence before
and during his time of Christiani who held the doc-
trines of Menander, the disciple of ¢ the Great One.’ If,
as on the evidence before us, we believe, our present
Gospels and the Acts date f/rom the period between
Justin and Irenzus and Tertullian, then their pictures
of Samaritans and Syrophenicians acquire a new and
peculiar interest.* The historiographers of the new
faith recognise the ancient antipathy of Jews and

\Samaritans, and skilfully seek to overcome it; while

the ‘Great One’ is reduced to a pitiful inferiority to
the great catholic apostle.

According to Irenzus and Tertullian, Simon the
Samaritan gave himself out for the Power of the
Highest, and declared that he had revealed himself
among the Samaritans as Father, among the Jews as
Son, and ameng the heathen as Holy Spirit; and that
he had ransomed Helena from the brothel in Tyre.
But in the Philosophowmena, ascribed to Hippolytus
and belonging to the same period,’ it seems that it
was Jesus in Simon’s doctrine who appeared as Son in

1J0s. Ant. 11. 8. 6 ; Grimm. Die Samarit. 99 ; Nutt, Sketch, &c., 40,
69 (in Edersh. . 2.). )

3 Cf. Ewald, Hist. 5. 279, 7. 180, E. T.

8 Siracid. c. 50.

* The Samaritans claim to be Sidonians in Jos, 4at. 12. 5. 5.

5 E. Miller, 1851, See. Hipp. 6. 14. .
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spiritual rule of the world. And the like remarks
apply to Apuleius and to Philostratos, whose picture
of Apollonius of Tyana has been described as that of a
‘ pagan Christ.”! As the matter at present stands, there
i8 as good reason for assuming that our Evangelists
borrowed traits for their ideal from Apollonigs, as for
the contrary supposition.

Apollonius of Tyana in Cappadocia was a Pythago-
rean. He studied at Targus, and later at Aegae. He
was a strict ascetic; and baving visited Nineveh,
DBabylon, and India, returned to Asia Minor with pre-
tensions to the possession of miraculous powers. He
passed into Greece, thence to Rome, which he quitted
in consequence of the edict of Nero against Magi, and
travelled to Spain and Africa. He was with Vespa-
sian at Alexandria? Returning to Ionia, he was, in
the reign of Domitian, accused of exciting an insurrec-
tion against the emperor, before whom he appeared at
Rome, IIeescaped by the exertion of his supernatural
powers ; and he is said to have proclaimed the death
of Domitian at Ephesus at the moment of its actual
occurrence, Ile lived into Nero’s reign. Here, then,
was one believed at the end of the second century to
have been a historical person. His biography was
undertaken by Philostratos about the year 200, at the
request of Julia Domna, the empress, wife of S.
Severus, herself a Syrian of Emesa. Yet the Tyansan
comes down to us enveloped in a haze of supernatural

1 8oe Dr. A. Rdville’s book on Apollonius.

¥ Cf. tho miracles of Vespasian himself at Alexandria, Tacit. Hist.,
9. 81, and the parallels in Mark 7. 33, 8. 23. According to Cudworth
(4. 15), tho god Serapis, at whose inspiration the cure was sought, was
‘tho devil’ counterworking the Almighty in the plot of Christianity.
But, according to the letter of Hadrian in Vopiscus, Serapis was the
god of the Christians !
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the holy warfare’ in which the initiate is to rejoice.
The preliminary baptism to which he is subjected
seems exactly to correspond to the representations of
the rite in the Catacombs.! When the profane have
all been removed, and he is clothed in a rude linen
garment, he is led by the priest to the penetralia of
the sacrarium itself. ‘You may perhaps ask with some
anxiety, my attentive reader, what was then said, what
done ? I would speak if I might, you should know if
you might hear. But ears and tongues would con-
tract the like mischief of rash curiosity. But I will not
torture you with a craving perhaps religious—with a
protracted anxiety. Hear, then, but believe, what is
true. I approached the confines of death; I trod the
threshold of Proserpine, I was carried through all
elements, I returned. At midnight I saw the sun
sparkling with candid light ; I advanced to the presence
of the gods below and the gods above, and adored from
near at hand. Lo, I have told thee things that though
heard, thou must ignore.” The ceremonies of the third
day closed with a jentaculum religiosum, and the ¢legi-
timate consummation of the Teleta’ There is no
reference to Christiani or Christus: the deities honoured
are Serapis, Isis (the many-named queen of heaven),
Fortuna, and Mithras the chief priest. And yet—
removing these names—there is nothing of which the
description in general so powerfully reminds us as the
actual ceremonies of the Greek Church at the present
day, which again lineally descend from the antique
Miysteries. And here is one of many branches of proof
that Christianity, at first a Teleté or Mysterium of
¢ Gnostic’ introduction, had so to say its tap-root in

1 “Sueto lavacro traditum prefatus Deum veniam, purissime cir-
cumrorans abluit.”—AMet. 11.

\
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all, the ground was open for the introduction of any
new divine name, which only seemed to add richness
to the Pleroma of Deity; under any name the whole
idea of Divine Providence might be realised. Thus
Pliny the elder shrewdly observes that the real uni-
versal deity is Fortuna.! It is clear, under such con-
ditions, that the Christian 7eleté might and did make
way rapidly amidst a crowd of deities, whose rites so
closely resembled its own. There is some actual evi-
dence that in a state of thought so careless of names
and national distinctions in religion, the Christiani \/
were confounded in Egypt with the worshippers of
Serapis. The Emperor Hadrian says, ‘Those who
worship Serapis are Christians, and those who call
themselves bishops of Christ are in fact worshippers of
Serapis. There is no Jewish president of a synagogue,
no Samaritan, no Christian presbyter that is not an V"
astrologer and augur or quack healer, Even the
patriarch, if he comes to Egypt, must to please one
party show reverence to Serapis, and to please the
other, to Christ’ The Alexandrians ‘have only one
God, and to Him the Christians, the Jews, and all
peoples of Egypt pray.’2 If the letter be not genuine,
it is evidence only of what was thought by the writer
of the biography of Saturninus, about the year 300,—
namely, that Christianity at Alexandriawas in close
affinity both to the Judaism and the Paganism of that
city. It was in short a much wider creed than the
“apostolic’ and ‘catholic’ ecclesiastical doctrine o
Irenzus and Tertullian. We are led surely back to
the same result as before. If for momentary con-
venience we may cover with the garb of Gnostic or
Philosopher both Philonian Judaism and Pythagorean

1N.H.2.5. . 2 Flav. Vopiscus, Saturnin,
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mysticism and monadism in Egypt, then it was from
the Gnostic creed, with its recognition of the com-
mon element in all religions, and its publication of a
new evangel and a new revelation, that Christianity
sprang.!

1 Pythagoras on the Unity of God, and His immanence in the
World, See the citations in Clem. Al. Protr. c. 6, § 72, ed. Klotz,
Cyrill. Al adv. Julian. i. p. 30, Min. Felix, Oct. 19, Lactant. D. I. 1.
5, Salvianus de gub. Dei 1. 3.
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CHAPTER XL
CELSUS AND ORIGEN.

WE come now to Celsus, against whom Origen writes,
apparently without knowing clearly who his eritic
was.! The work referred to by Origen was called
True Discourse (6 Aoyos aAijOrs); and the contents, as
cited by the Father, certainly give no other impression
than that of a truth-loving spirit in this neo-Platonist,
as Celsus is believed to have been. The like cannot
always be said of Origen’s defence. Celsus attacks the
secret and illicit associations of the Christiani. He
appears to regard the Agapé as the sacrament of a
synomosia or secret confederacy, analogous to that of
Catiline, cemented by the cup of blood. Origen does
not cite this historical example ; but he approves those
who form secret associations in order to put to death a
tyrant. And therefore the Christiani are justified in
forming a league against ¢ him who is called the devil,
their tyrant! Celsus says in effect that ¢the legend’
(6 Adyos) was of barbarous, .., foreign origin, and that
it came through a Greek mould. And Origen actually
confirms this conclusion, the general result of our pre-
vious inquiries independently of him: that the study
of Hellenic philosophy and religion leads to the accept-

15,8
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ance of Christianity. In the modern way of state-
ment, the religion defended by Origen is genetically
explained from Hellenic sources. He adds to this the
argument from the prophecies and from signs and
wonders. Now if this latter argument, as it is stated
from Justin onwards, can convince no educated man of
the present day, because it has no scientific or historic
premisses to rest upon, there remains only the conclu-
sion, quite satisfactory and intelligible to the modern
mind, that the new Religion is in fact the Reformation
of old Hellenic religions, with the introduction of some
elements from Oriental sources.!

Again, Origen admits that the morality of the Chris-
tiani is a common human possession; and that their
opposition to idolatry is common to them with the
teaching of Heracleitus, of Zeno, and of the Persians.

If Celsus says that it is by the names of spiritual
beings and the use of incantations that the Christiani
exert their power, nothing is more strongly confirmed
by the statements of Justin and of Origen himself,
concerning exorcism by the use of the name of Jesus,
and the recitation of the ‘ Histories’ relating to Him.
If the good Father, who himself was too truth-loving
to escape the charge of ‘ Haeresy,’ talks of Celsus’ criti-
cism as ‘malign,; we must refer this to the same -
polite convention of controversy which the late amiable
Archbishop of Dublin complied with, when he charged
Hierocles, another  truth-lover,” with ¢ blind hate,’ and
the moderns, Blount ? and Wieland, with ¢ hate, malice,
and dexterity.” The interests of truth and of a sect

1 Celsus (6. 22, 24) cites the Mysteries of Mithras as the origin of

me things in Christianity. Origen wonders why those of Mithras
rather than of Eleusis or others are named.

3 Author of Philalethes.
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are independent; nor can either well be served save
at the expense of the other. Origen, in professing to
defend sectarian pretensions, really concedes all to
truth; and his combat with his critic is obviously a
sham fight. He admits that Christianity is a mystery
like those of the Greeks and barbarians, and that it has
an egoteric doctrine, only maintaining that the outline
of the creed is publicly known.!

When Celsus says that Christians are flighty, be-
lieve without logic, like those who follow soothsayers
and Mithre and others, and who glory in the foolish-
ness of faith for faith’s sake (I. 9), no one will deny
that this represents the dissension between the educated
man and the illiterate religionist of the present day.
His remark is fair; and who that knows the position
of the Catholic pastor at the present day, must not
admit that ‘the teaching of the multitude to believe
without reasons,” which the Father defends, is a prac-
tice without which the work of the Church could not
go on? Origen assumes that man must believe in
some sect or other, must beg the question in favour of
this or that teacher; and there was no third between
him and his ecritic, to maintain, like the modern, Je
n'en vois pasla necessité. But Celsus so far  holds the

- field,” that it is clear, if the question must be begged, it
should be begged in favour of the old wisdom over the
new. How indispensable it was to the Christiani to
appropriate the Old Testament, on this very ground—
the need of the sanetion of Antiquity—we have seen
from Justin. We have seen this again in Origen; but
his attempt to maintain the assumption of the priority

. of Jewish wisdom over that of the Hellenes, and the

indebtedness of the latter to Moses, and again the

. 1.7, 12
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Sisters and Disciples, can hardly be pressed for his-
torical meaning. On the other hand, the designations
ol moror and ol dvyeot, seem clearly to be of Hellenistic
origin, and we may fairly conclude that the Hagi
were the Hellenistic Jews or Judaisers of the Dias
pora, who formed the first nucleus of the Ecclesia.
The combination of this name with that of Eklektoi
reminds us that these were men who maintained the
ancient prerogative of Israel as the chosen people,
while they broke down the exclusiveness of Judaism
by relaxing or doing away with the obligations of the
ceremonial law, by their emphatic insistance on the
leading articles of Morality, and in general by found-
ing an universal monotheistic faith and church. These
were not, strictly speaking, Christiani, neither in the
sense of Messianists nor in the sense of Justin and
the other apologetes. We might almost call them
Philonians; and Philo never mentions the Messiah
in express terms; while Josephus is reserved upon
the same topicc. We may infer that this class of
Jewish religionists did much to leaven the Greek and
Roman world with a pure and simple life-wisdom,
similar to that found in the pages of Seneca, of Plu-
tarch, and others, Since nominal Polytheism was
widely giving way to a real though polyonymous
Monotheism, proselytes to this Judaism mingled with
Stoics and Cynies upon a common ground. But not
among these Hellenists, who are soon lost to sight, can
we discern that mighty enthusiasm which kindles the
imagination of the masses, and which must be assumed
to have caused the greatest religious revolution the
world has seen. Nor could these self-emancipated
Jews have ever formed more than a small element in
the population of great cities. Again, they did not -
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publish so much a new religion as the spiritualisation
of the old.!

The speculations of Philo were clogely cognate to
those of Platonists, mmw, and neo-
Pythagoreans. They filled the mind of the educated
world with a dream-life, with a new mythology, with
the idea of a Mediator or mediators between the un-
knowable God and the material world. And had the
new movement been confined to educated men, it
seems probable that these creations of the poetic spirit
would never have deserted their proper sphere, nor
have become clothed with flesh and blood and assumed
local habitation and name. But where the poet dreams,
the people need to worship; where the former is satis-
fied with a transcendental truth, the latter need to
realise that truth under forms of space and time. And
thus the vision of the Logos was destined to give rise
to an epic, the scene of which was terra firma. It is
still a delicate point of criticism whether the ideals of
the new religion were drawn more from a Hellenic and
Roman or a Jewish source. 'We cannot but think that
Philo, though in a hesitating way, practically surrenders
the Judaism of the Circumecision,? as does the writer
of ‘Barnabas’ (cc. 4—9) more definitely ; and that the
admission or claim to existence of a ‘New People’
breaks down the barrier between Jew and Gentile, and

aves the New People itself to be formed and trained
by the influences of Greco-Roman religion and philo-
sophy. Whether we look to the philosophical leaders,
and the sources of their inspiration, or to the masses of

1 Cf. Siegfried, Philo, 159 ; Harnack, Dogmengesch., 1886, p. 74 fI.
He strongly protests against the use of the terms ‘Jewish Christian’
\and ¢ Gentile Christian’ as representing the historic truth.
2 Cf. Havet, 3. 445.
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the people and their practical spiritual needs, the con-
clusion seems to hold good, that the New Religion and
the New People were of Gentile rather than of Jewish
origin. No one will ignore the anti-ceremonial piety
and morality taught by great voices among the prophets
and in some of the Jewish apocryphal ’ writings ; but
all experience shows that the mass of the people need
something more to satisfy their needs. They must
have the Mystery, the sacramental initiation by which
the nature is renewed, the exorcism, the baptism, the
sacrifice by which the ever-dreaded influence of evil
spirits is annulled, or their wrath and bloodthirstiness
is appeased. We find scarce a trace of these needs in
writings like ¢ Barnabas’ and ‘ Hermas” What we do
find is that from the first the charge of Magic is
brought against the Christiani, and association with
the mysteries of Mithras. Theirs was a sacramental
religion ; nor can we find any evidence that Hellenic
Judaism, with its simple moral teaching, its emphasis
on fasting, almsgiving, and hospitality and the like,
ever could or did captivate the imagination of the
masses. Still less can this be said of the doctrines
and phantasies of Palestinian Judaism. The discussion
of these matters which still goes on among ecritics,
without leading to unanimity of judgment, seems too
much to ignore the popular and massive side of the
new religion, as distinguished from the intellectual life
of the times, by which it was nourished, and through
which it won its way among the educated classes.

We still recur to the question, Who were the first
Christiani ? As far as we can gather from the evidence
before us, it was the Gnostics, who from about the
beginning to the middle of the second century bore
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himself as a Saviour, sent forth from the invisible, for
the deliverance of men. By means of ‘Magic, i.e., by
initiation into his Mysteries, the Gnosis was gained, by
which the angels who made the world-were overcome.
Baptized into him, his disciples: became victorious
over death, and entered into the possession of immortal
youth.!

To sift these statements is not too difficult. Of
these Samaritans as persons we know no more than
their names and the places of their activity. The rest
of the tale is an account of their doctrine of Redemp-
tion and of their religious rites. Examples in the old
- religious myths of Hellas remind us how common it
wags to transfer ideas connected with god or goddess to
the representative priest or priestess, upon whom the
supernatural character is reflected.? There is no proof
nor probability that these men represented themselves
as Saviours: they spoke of a Saviour in the revelation
of their mystery—namely, of Jesus, on whom Christ
had at baptism descended. These men had seized
upon the spirit and inner meaning of the Hellenic
mysteries and others akin to them. They knew that
they aimed at the purification and blessedness of the
soul, by deliverance from evil spirits, and they carried
on the old rites, building on the old beliefs, but in the
name of a good and gracious and liberating God. One
might say that the religion of Dionysos Eleutherios,
with the solemn feast, analogous to the Pascha, com-
memorative of the annulment of human sacrifice by
the self-sacrifice of a divine-hnman being once for

1 Tren. 1. 23 ; cf. Tert. De An. 50.

2 Melampous, e.g., the great Mantis and Healer. Cf. Héra-Médeia.
Milchhofer has remarked that most of the ¢ Heroes ' resolve themselves
into healing gods.
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all, prepared the way for the new Mysteries of the
Christiani.!

It is common enough to maintain in theory the un-
broken continuity of religious life ; but this continuity
has never been clearly shown in the case of Christi-
anity and the elder religions. We see in the line of
Gnostics the true historic link between the old and
the new world. In the labyrinthine track of ideas of
the schools we soon lose our clue; the rites and cus-
toms to which the people cling with age-long tenacity

\/ Camidst the shift and change of opinion, are the only

certain indication of origins and history. Both Jews
and Gentile philosophers, especially the Epicureans,
unite in describing the founders of Christianity as
Mages or Goetes; and the religion itself is said to be
a new Mystery. From the Christian apologetes them-
selves we gather a practical admission that this was
so. The rites of the seal—the mystic mark in the
forehead—of baptism, of exorcism, of the Eucharist,
are stamped with the characters of a secret religion.
We know not against whom the obscure warnings in
the hagiographic literature,  Hermas,’  Didaché,’ ¢ Bar-
nabas,” can well be pointed unless at teachers of the
Gnostic type; while the later and laborious polemic of
apostolic and Catholic Christians against them, only
proves how deep and widespread their influence con-
tinued to be. The modern polemic of the Roman
Church against the Freemasons offers an analogy to
the attitude of the Fathers; and perhaps there is a
historical connection here worth exploration. If, after
all that has been written on the Origins of Chris-
tianity, the adequate cause of so mighty a movement
in an immense popular enthusiasm has not yet been

1 Cf. Lippert, Die Religg. d. Europ, Culturvolken, 8. v. Dionysos.
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" laid bare, we may well invite closer attention to the

activity of these spirits and their schools and churches
in Samaria, Syria, Asia Minor, Egypt and Rome. We
hold, on the evidence, that whatever influence Judaism
in any of its forms had in preparing the world for an|
universal religion, Christiani would never have been{:
heard of but for that Synkretistic system of doctrme'
and practice, combining Hellenic and Oriental mys i'
teries, founded by Simon and his followers, and propa:’
gated in the congenial soil of heathendom. Furthed}:
study of Samaritan, Syrophcenician, Persian, and Baby
lonian worship may lead to a clearer apprehension of |,
the truth on this subject. 1

Hellas herself, whose rites had flourished again
under Hadrian’s fostering patronage, seems silent
during these movements. Yet if, dismissing the silly
physical explanations of her religious myths, we seek
to penetrate anew, by Pausanias’ aid, into her deeper
life, we shall convince ourselves that the great truths
concerning the soul and its salvation, the incarnati
death, and revival of spiritual beings, the reality of
covenantal relations between them and their people, the
belief in the necessity of vicarious Sacrifice, the vivid
apprehension of a future life—were all firmly held.
Here wide and patient investigation is demanded;
and nothing but this will satisfy the conditions of so
great a historical problem as the rise and growth of
Christianity. It is, however, with the Asiatic Greek,
in his converse ‘with Oriental peoples and religiuns,
that the question is more immediately concerned.

Two opposite influences have probably always con-
spired in furthering new religious movements: the
influence of ascetic and the influence of weman. The
Gnostics, with their pessimistic contempt for the

|
f
i
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and self-consistent picture of the expected Messiah of
the Jews than is actually the case.! Was he a moral
or a political or a theological conception? Various
and conflicting answers are given by students of the
Old Testament and of rabbinical literature. One thing
seems clear, that he was thought of as Ben David.
Now, where in our early Christian literature is it taught
as a leading truth of history or theology that Ben
David has come, has suffered, has offered an atoning
sacrifice for sins, and founded a spiritual kingdom ?
Where is the evidence that the Jews thought of Ben
David as ‘the Anointed’ par excellence; or that the
first Christians thought of their Christ Jesus as essen-
tially Ben David ?

Until these questions shall be satisfactorily answered,
we may suggest the possibility of an illusion still sub-
sisting in reference to the names Christos and Chris-
tiani. These were once interchangeable among the
Romans with Chréstus and Chréstiant; and the latter
form survives in the French Chrétiens? If we are
correct in our statement that Gnostics were the first
propagators of the new religion, then the truth probably
is that he whom they owned as the ‘Good God, in
opposition to the Old Testament God, was the Chréstos
who descended on Jesus in the form of a dove at His
baptism. Some confirmation of this view is afforded by
the remarkable emphasis laid on the words chrdstos,

1 Cf. Dr. Edersheim’s (Life of Jesus the Messiah, 1. chap. 5) chapter
on ¢ What Messiah did the Jews expect?’ ¢‘There was a fundamental
i antagonism between the Rabbis and Christ.” ‘Jesus was not the
\Messiah of Jewish conception,” p. 164. After this—apart from dog-
matic assumptions—what becomes of the Thesis of Dr. Edersheim’s
book ¢
2 QOther old forms, chrestienté, kerstienté, crestienté, crestianité, cres-
tinité,. F. Godefroi, Dict. de U'ancienne langue Prancaise, 1883,
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chréstotés, and the occurrence of a new and singular
verb, chrésteuomas, in our documents. Justin Martyr*
quotes from an unknown source : ‘ Be ye good (xpnoroi)
and pitiful, even as your Father is good (xpnords) and
pitiful’ And again in the Z7ypho? the exhortation
occurs, with the motive, ¢ for the Almighty God we see
to be good (xpnoTdv) and pitiful.’®

In the  First Epistle of Clement’ we read the saying,
not found in any of our Gospels,

e 7 0 o 6 ’ €~ 4
e M)’]G"TGUEO’ €, OUTWS XPY]O"TGU NOTETAL VLY,

And again in the next chapter,” the same verb
ocecurs (xpr/a-q-eva'y;;eea), where it is difficult to deter-
mine whether goodness is to be shown to the seditious
persons just mentioned, or whether brotherly love is
meant ‘according to the compassionateness and meet-
ness of Him who made us’ A confused reminiscence
of passages in the Psalms and Proverbs follows: ‘The
good (xpnoToi) shall be inhabitants of the land, &e.
How came these words to be thrust in without con-
textual connection ? Lipsius sees an allusion to the
nomen Christianum, and with good reason.® But how
could this be brought in with any effect, except for
those whose ear was accustomed to the pronunciation
Chréstianot ? The like remark applies to Jpstin’s
connection of 70 xpnordy with the Name in his
Apology,” which led the older editors with reason to

1 Apol. 1. 15. 2 ¢. g6.
3 V.Ps. 24. 9, 33. 8, 106. 1 ; Le. 6. 35. Cf. the remarkable iteration
of xpnerérys in Rom. 11. 22, cf. 2. 4, Eph. 2. 7. 413 2.

5 14. 3. Cf. Supern. Relig. 1. 224 ff. The same verb in New Tes-
tament, 1 Cor. 13. 4.

¢ Gebh. and Harn,, ad. L.

7 C. 4; cf. c. 12, where Christos is said to be the author of the
name.

T
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adopt the reading Chréstianoi in that place. Can we
suppose that the new people were at first called by
the one name or the other indifferently ? Hardly so.
The Romans were familiar with names like Chréstos,
Chréstilla ;' and Suetonius’ reference to Chrestos may
be bere recalled. If, then, the new people were called
after one ‘ Chrestos,” this name had no connection with
the Jewish Messiah. If after ¢Christos, then the
problem recurs, Whence this name, which those who
adopted it do not appear to have particularly asso-
ciated with the idea of Anointing (except by verbal -
suggestion) nor with the idea of the Jewish Messiah,
except in polemics ?2

Tertullian is, so far as we know, the first to explain
. that the odious name is derived from ¢unction;’8 but
he says that the Romans pronounce it Chrestianus.
In that case it is ‘composed of sweetness or be-
nignity !’ So late as Lactantius the pronunciation
was Chrestus, not Christus, and he says the change of
the letter is an ignorant error. But why did not
Roman ecclesiastics ever speak of Unctus or Deli-
butus? The statement of Tertullian is but evidence
of how he desired that the name should be spelt; but
the question is, Who gave this nickname to those who
had before been called Nazorei (according to Epiph-
anius) * and how did they pronounceit? The Fathers
seem to have been at a loss to explain what the
adopted name meant; several said it meant ‘we are
anointed.’ ®

! Beeckh, Inserr. 1723, 194, 516 ; Cic. Ad. Fam. 2. 8; Martial, 2. 31.
3 See the vague statement in Ps. Justin, 4pol. 2. 6.

8 Apol. 3. Cf. Lact.,, De Ver. Sap. 4. 7.

¢ Her. 29. p. 56. Sulda.s 8. V., says this was in Cla.udms reign.

5 Suicer, 8. v. In a mystic ca.lcula.tlon of Gnostics, Hippol. Philos.
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the name, from misunderstanding, into Chréstianoi.
The introduction of Jewish and Catholic names like
Hagioi for a time replaced the earlier name in the
Church. Finally, the Roman nickname was adopted
by the Fathers, partly from necessity, partly, it would
seem, from a desire to ingratiate themselves with the
Romans; at the same time altering it, from polemical
motives. :

If the reader thinks that we ascribe, without suffi-
cient foundation, priority as well as greater energy of .
thought to the Gnostics in the propagation of the new
faith, we will remind him that it is from the admission
of Justin himself, our first extant apologete, so amply
confirmed by Irenzus and Tertullian, our inferences are
drawn. What is the great point of dissension between
him of Neapolis and his contemporary Marcion ? It is
that Justin will not believe in the Theomachy of the
Heeresiarch, nor admit that the Old Testament prophets
must be set aside. On the contrary, the infallibility
of ‘the prophetic spirit’ is the corner-stone of his
system, if he can be said to have one. But he makes
an absurd use of the old Scriptures; and we cannot
believe that fantastic discoveries of Trees and Crosses
and Caves and the like in those books ever did much
to produce or confirm faith among the people. It is
more to the point to inquire what Justin and his
fellows had in common with Marcion? The Sacra-
ments, so far as we know, were common to both, and
the central belief in the Crucifixion, and the observance
of the Day of the Sun. If these things were essential
to the new religion, and if they point certainly not to
Jewish but to heathen origins, and to Samaria as the
first place of their institution, then we see not how our
conclusion is to be resisted. Dissenters from a majority
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are not necessarily of later origin ; nor can it be proved
that ¢ the Haretics’ of the second century broke away
from elder churches, disregarded a ¢ Canon’ they never
heard of, condemned an authentic and unbroken tradi-
tion from the earliest times, or mutilated an extant
evangelion to serve their own theological passions and
purposes. It is time that we should attend to their
impressive silence, rather than to the vociferation of
Tertullian ; and shake off the slavish illusions under
which the scholarly, as well as the ecclesiastical world,
has been as it were for so many centuries spellbound.
The spiritual originality of the first two centuries was
with the Gnostics: there lay their merit and-—their
crime !

As far as we can be said to know Marcion ! from the
reflections of him in Tertullian’s page, he is revealed to
us as a great spirit, as one born to stamp his personality
upon the time, and to give form to the aspirations after
religious liberty. He was evidently profoundly religious
by temperament; he felt God to be revealed as the
God of love and compassion in his own soul, and seems
to have needed no other evidence of the reality.

¢ Der Gott, der mir im Busen wohnt
Kann tief mein Innerstes erregen ;
Der iiber allen meinen Kriiften thront,
Er kann nach Aussen nichts bewegen.’ 2

Had he that contempt for the external work of the
Creator® which he is represented by Tertullian as

1 Quis enim non tam suis notus est, quam extraneis? is the Marcionite
position. Tert. Adv. M. 1. 11.

2 From Harnack, Lekrb. d. Dogmengesch. 211.

? He thought the deliverance of man by the supreme goodness of ¢ his
God’ preferable to ‘all the locusts,’” Tert. ddv. M. 1. 17.
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We are content to close by pointing out that Mar-
cion is the real ‘fruit-laden tree’ of the latter half of
the second century. His opponents are angry with
him because he will not defend or reason out his
creed ; but their own unhappy apologetic attitude in
contrast, hints where strength really lay.! The God of
pure goodness and love Marcion taught was an un-
known God, till Christ revealed Him.2 He had com-
passion on men who were under the rule of the
malignant Creator; and Christ, the ¢spirit of salva-
tion, appeared among men to proclaim a new king-
dom,® and to invite the weary and heavy-laden to
Himself.# It was the believers in the Creator of the
world who put Him to death on the Cross, thus
unwittingly serving His gracious ends; for His death
became the ransom by which the God of love re-
deemed man from the dominion of the world-Creator.
The effect of the transaction was that they who hope
on the Crucified are assured of release from the power
of the Creator and of translation into the kingdom of
the good God. How, it may be asked, is the docetic
notion that the death of Christ was only in semblance,
reconcilable with that of the redeeming sacrifice by
the death on the Cross? The only way in which we
can understand the contradiction is by referring to old
beliefs and feelings in Hellenic and probably other
religions. The dramatic forms of the cults were
accepted as solemnly sacramental and efficacious
(simulata pro veris habita) ; and the mimésis of sacri-

1 ¢State truths of sentiment and do not try to prove them. There
is a danger in such proofs,’—Joubert in M. Arnold, Essays, 234

2 We understand the Christ of Marcion to be the good God Himself
revealed (t.e., 6 xpnords.) Cf. Harn. 206 n.

8 Tert. 3. 24 ; Orig. c. Cels. 6. 53.
4 Tert. on Luke, bk. 4, Adv. Mare.
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illiterate men who had set out from Jerusalem at some -
undefined epoch'—those superlative sinners, as ¢ Bar-
nabas’ calls them ; that they had been discovered—in
the second chapter of Isaiah! Perhaps he had heard
of the further remarkable discovery in some source
unknown of the ‘twelve bells’ on the high-priest’s
robe which symbolised them! These discoveries could
hardly have had any effect upon Marcion. Did he admit
the existence of the Twelve at all? We see no proof
nor probability of it, seeing that their very names were
unknown to Justin so late as about 160, when Marcion
was possibly no longer living. Tertullian writes against
him as if he were living, apparently from the year 207 ;
and in this interval of forty or fifty years, the whole
legend of Peter and the other apostles must have sprung -
up;? and the opposed representations of ‘Galatians’
and the ‘Acts’ have been produced by writers who
" had their eyes upon each other. The former is Mar-
cionite, the latter anti-Marcionite or ¢apostolic,’ in the
new and fictitious sense. And it is remarkable that
while Tertullian would force the ¢Acts’ upon the
Marcionites if he could, he himself is compelled to
accept ‘Paul’ and the discomforting Epistle to the
Galatians at their hands. Remarkable also, that
though this epistle did not come into ‘the Canon’
with flying colours (as Loman says), that it came in at
all; while by a truly tragic fate (as Harnack says)
writings of a more Jewish cast were excluded.
¢ Marcion, ® says the last-named scholar, criticised

v Apol. 1. 39; Isa. 2. 3. Cf. Tryph. 106. Cf. Tert. 4. 13, and his
phantasies on the twelve springs of Elim, twelve gems of Aaron’s robe,
and twelve stones from the Jordan.

2 In Tryph. 106 the curious digression about Peter speaks for
itself. )

3 Hdb. 213.



THE INTERNAL HISTORY. 301

Tradition from a dogmatic standpoint. But would his
undertaking be well conceivable, had trustworthy
accounts of the Twelve and their doctrine been ex-
tant at the time, and had they been influential in
wide circles? The question may be answered in the
negative. Thus Marcion supplies weighty evidence
against the historical trustworthiness of the opinion
that the Christianity of the multitude was actually
based upon the tradition of the Twelve Apostles.” . .
Then what becomes of Him who was ‘born out of due
time ?’ To Marcion time and freedom of inquiry
have at length brought a noble revenge. ‘He was
a religious character, yea, the only independent reli-
gious character that we know before Augustine in
the ancient Church. His efforts confirm the experi-
ence, that a religious community can only be founded
by a religious spirit that expects nothing from the
world.’

The Christian world presents a wonderfully varie-
gated picture at the close of the second century.
Amidst two sects of Ebionites on the one hand, and
several Gnostic sects on the other, two objects com-
mand our attention; the ghostly figure of the great
Ascetic confronted by the ¢ great Church’ itself, des-
tined, under the proud Catholic and Apostolic name
and pretensions, to so magnificent a career. It was
then and still remains the Church of the multitude,
and gradually absorbed into itself the spiritual trea-
sures of all the schools and sects. The Gnostic ascetic
and echoes of the Gnostic war of the Gods found their
way into its forming the New Testament. Apologetes
endeavoured to prove the harmony between the Old
Testament preparation for the new Doctrine and the
Wisdom of the Greek masters from Heracleitus to
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Zeno; and so made way for the ecclesiastical stroke
of policy, by which the Heads of the community about
the year 200 accorded to their fund of dogmatic
teaching the character of the Catholic, Universal,
and exclusively valid.l

1 B. Bauer, Christus u. die Cisaren, 317.
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30. 6 (Christians in the time of Titus), see Illhardt Hermes,
1881, p. 195.
Page 40.

The Procurator Pilate.—For éwirgomo as the correct Greek
term, v. Strab. 3. 4. 20, 13. 2. 3, Plut. 2. 813 D, Jos. B. J.
2. 9, 2, Philo 2. 517. 14, Epictet. 3. 4. 1, Cels, in Orig. 1.
1569 B., Hdian. 7. 4. 5, 11. Who were the writers who
employed the vaguer designations, Hégemon, Praeses, Vulg.
(Mt. 27. 2, Le. 3. 1, where Tiberius is also a Hégemén), and
when did they write 1

‘What proof is there that a Procurafor could exercise the
jus gladii, and in particular, that Pilate ever exercised it?
The answer is still, It is in the (false) passage Ann. 15. 44,
together with some legendary Catholic Ac#s of martyrs! See °
Forcellini (1868), s. v. Procurator 1.

Page 251.

Lucian and the Cynics and Christians.—On this subject
see J. Bernays, Lucian u. die Cyniker.

On reconsideration of this Tract, we hold it to be probable
in the highest degree that it was written or inferpolated in
the fourth century, the great age of literary forgery, the
extent of which has yet to be exposed. We date the
Ignatian epistles from the same age ; and the correspondences
between them and the Tract in Lucian is probably due to
the fact that they proceeded from the same writer, or from
members of the same literary confederacy. It is in the fourth
century that we hear of a Cynic bishop.

The testimony put into the mouth of M. Aurelius (Eus.
H. E. 4 13) to the constancy of the Christians may here
be compared. And not until the mass of inventions labelled

- ~—Busebius’ shall be exposed, can the pretended references to
Christians in Pagan writers of the first three centuries be
recognised for the forgeries they are. The reference in the
Emperor’s Meditations (11. 3) to Christiani is another of
these interpolations. :
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